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heaven, between the divine, human, and even animal
creations, are singularly vague and undefined; troops of
deities and semi-divine personages appear on the stage on
every occasion. Gods, men, and animals are ever chang-
ing places. A constant communication is kept up between
the two worlds, and such is their mutual interdepend-
ence that each seems to need the other's help. If distressed
mortals are assisted out of their difficulties"*ty divine
interposition, the tables are often turned and perturbed
gods, themselves reduced to pitiful straits, are forced to
implore the aid of mortal warriors in their conflicts with
the demons,J They even look to mortals for their daily
sustenance and are represented as actually living on the
sacrifices offered to them by human beings, and at every
sacrificial ceremony assemble in troops, eager to feed
upon their shares. In fact, sacrifice with the Hindus is wot
merely expiatory or placatory; it is necessary for the food
and support of the gods. If there were no sacrifices, the
gods would starve to death. This alone will account for
the interest they take in the destruction of demons, whose
great aim was to obstruct these sources of their sustenance.
Much in the same way the spirits of dead men are sup-
posed to depend for existence and happiness on the living,
and to be fed with cakes of rice and libations of water at
the Shraddha ceremonies.
Again, not only are men aided by animals which
usurp human functions, but the gods also are dependent
on and associated with birds and beasts of all kinds, and
even with plants, i Most of the principal deities are
described as using animals for their vtthanas or vehicles.
Brahma is carried on a swan, and sometimes seated on a
lotus; Vishnu is borne on or attended by a being, half-
eagle, half-man (called Garuda); Lakshmi is seated on